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1. Palestine: an overview
Historical Palestine is the territory situated on the eastern shore of the
Mediterranean Sea. It is bordered by Lebanon to the north, Egypt to the south-west and
Jordan to the east. Known as Palestine until 1948, or recently, in its long form, as the
State of Palestine, the territory has since been divided into two zones: the Palestinian
Territories (West Bank (5 800 km²) and the Gaza Strip (360 km²)), not forgetting that
there are numerous Palestinian villages in Israel itself. The State of Israel occupies the
rest of historical Palestine. Out of the 197 countries currently recognised by the United
Nations, 139 countries now recognise the State of Palestine, i.e. over two-thirds1.
However, although limited to this very small area in global terms, the Israeli-Palestinian
conflict, which arose out of the occupation of Palestine, has affected the entire region
for a long time, in particular the social construction and identity building of the
Palestinians living in the Territories and/or forming part of the diaspora.
In the historical context of the Israeli-Palestinian conflict, the air and land,
borders, capital and international recognition have been the subject of a bitter struggle
by the Palestinians, with wars and fighting and a long and slow peace process. The
borders claimed by Palestine are those of the West Bank, partly governed since 1994
by the Palestinian Authority (PA), and the Gaza Strip, controlled by Hamas since 2007.
Palestine claims East Jerusalem as its capital, although it does not actually administer
the city, with the seat of the government being in Ramallah. Quite clearly, the daily
struggle of the Palestinians against the Israeli occupation forms one of the dramatic
chapters of the contemporary world. The conflict has persisted for decades, and its
deadly days occur periodically2.

Reconnaissance de l’Etat de Palestine : où en est-on ?, Ensemble pour la justice en Palestine,
Plateforme des ONG Françaises pour la Palestine, https://plateforme-palestine.org/Reconnaissance-de-lEtat-de-Palestine-ou-en-est-on
2
We would note, among others, the day of 14 May 2018 when protests were held by the Palestinians
against the Inauguration of the United States Embassy in Jerusalem. See: Journée sanglante à Gaza lors
de manifestations contre l’ambassade des Etats-Unis à Jérusalem, Le Monde, 14 May 2018,
https://www.lemonde.fr/proche-orient/article/2018/05/14/gaza-une-dizaine-de-blesses-dans-desaffrontements-entre-palestiniens-et-soldats-israeliens_5298602_3218.html
The Great March of Return, which began on 30 March 2018 and which continues to date, is the weekly
stage for clashes between Palestinians and Israeli soldiers. See: Donald Trump reconnaît Jérusalem
comme capitale d’Israël, Le Figaro.fr, 6 December 2017,
1
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1.1 Economic benchmarks
•

•
•
•
•
•
•
•
•

Density (PCBS): The population density of Palestine is generally high:
794 inhabitants/km 2, particularly in the Gaza Strip (4.429 inhabitants/km 2),
compared with a lower population density in the West Bank of 510 inhabitants/km 2
in 20173.
Population growth: 2.82 %/year.
GDP (rank: 128th): USD 14 498 billion (2017).
GDP/inhabitant (rank): USD 3 095 (2017).
GDP growth: 3.14 %/year (2017).
Birth rate: 4.10 children/woman (2013).
Literacy rate: 96.70 % (2015).
Human Development Index (rank: 148th): 0.686/1 (2017) 4.
The poverty rate is 18 % in the West Bank and 40 % in Gaza, where 72 % of the
population receive humanitarian assistance 5.

The capacity of the Palestinian Authority (PA) to establish and manage economic
and commercial policy is limited6. The empirical effects of a lack of sovereignty clearly
shape the economic activity of the Palestinians. Colonisation, border control,
confiscation of land and resources, and several decades of economic policies governed
by the Israeli administration constrain access to outside markets and the growth of an
economy capable of meeting the needs of the Palestinians 7. Food insecurity is
increasing in the occupied Palestinian territory and affects one-third of the Palestinian
population. It is particularly concerning in Gaza, where nearly 70 % of the population is
in a situation of food insecurity8.

http://www.lefigaro.fr/international/2017/12/06/01003-20171206ARTFIG00293-donald-trump-reconnaitjerusalem-comme-capitale-d-israel.php
3
Palestinian Central Bureau of Statistics-PCBS,http://www.pcbs.gov.ps/post.aspx?lang=en&ItemID=3183
4
Source: https://www.populationdata.net/pays/palestine/
5
Source: Economie-Société, Ensemble pour la justice en Palestine, Plateforme des ONG Françaises
pour la Palestine, https://plateforme-palestine.org/Economie-Social,4114
6
GAZA-JERICHO AGREEMENT, ANNEX IV, Protocol on Economic Relations between the Government
of the State of Israel and the P.L.O., representing the Palestinian people, Paris, April 29, 1994, Israeli
Ministry of Foreign Affairs,
https://mfa.gov.il/mfa/foreignpolicy/peace/guide/pages/gaza-jericho%20agreement%20annex%20iv%20%20economic%20protoco.aspx
7
La stratégie palestinienne d’exportation 2014-2018, Consulat Général de France à Jérusalem, Service
Economique, DG Trésor, July 2017, https://www.tresor.economie.gouv.fr/Ressources/File/438281
8
En Palestine, le PAM confronté à un grave déficit de financement malgré des besoins alimentaires
croissants, ONU Info – L’actualité mondiale : Un regard humain – Aide humanitaire, 19 December 2018,
https://news.un.org/fr/story/2018/12/1032171
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1.2 Demographic data
According to the results of the last PCBS census, the Palestinian population
stood at 4 854 013 in 2018, with 2 921 170 in the West Bank and 1 932 843 in Gaza9.
There is significant natural population growth of around 3 %. This is a country with a
large number of young people. One-third of the Palestinian population comprises young
people, over half of whom live in zone C near to the apartheid wall and settlements. The
percentage of individuals aged 15-29 years in Palestine increased from around 28.2 %
in 2007 to around 29.2 % of the total population in 2017, which is equivalent to around
1.37 million individuals10.
In addition, the diaspora comprises over 7 million Palestinians (plus 1.5 million in
Israel), of which 3.4 million are refugees, mainly in Jordan, Lebanon and Syria.
5.6 million live in the Arab countries11. There are 6 021 510 Palestinian refugees
registered with the UNRWA12.
According to the PCBS, in 2017, 35.3 % of young people in the 15-29 age
bracket were enrolled in education, with an enrolment rate of 31.1 % for young men and
39.7 % for young women. The illiteracy rate among individuals aged 15-29 years fell
significantly from 1.1 % in 2007 (1.1 % in the West Bank and 1.2 % in the Gaza Strip),
to around 0.6 % in Palestine in 2017 (i.e. 0.6 % in the West Bank and 0.7 % in the Gaza
Strip)13.
In the last 10 years, a high percentage of households have been run by young
people. According to data from the 2017 population, housing and establishments
census, the percentage of households run by young people aged 15-29 years in
Palestine is 14.9 % (13.9 % in the West Bank and 16.5 % in the Gaza Strip).
9

Source: Palestinian Central Bureau of Statistics
http://www.pcbs.gov.ps/Portals/_Rainbow/Documets/2017-97-html
10
Source: Palestinian Central Bureau of Statistics
http://www.pcbs.gov.ps/portals/_pcbs/PressRelease/Press_En_12-8-2018-youth-en.pdf
11
La situation économique et financière palestinienne-Juin 2018, Ministère de l’économie et des finances,
Consulat Général de France à Jérusalem, DG Trésor, June 2018,
https://www.tresor.economie.gouv.fr/Articles/03425b56-675f-4486-8a60-4d1c4f4fce95/files/c2e1cf1686d1-4c47-8624-4502ae27418a
12
UNRWA Fields of Operations map 2018, UNRWA, United Nations Relief and Works Agency for
Palestine Refugee in the Near East,
https://www.unrwa.org/sites/default/files/content/resources/map_2018_en_v1.pdf
13
Source: Palestinian Central Bureau of Statistics
http://www.pcbs.gov.ps/portals/_pcbs/PressRelease/Press_En_12-8-2018-youth-en.pdf
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1.3

Description of the Generation What? Palestine survey

This research stems from the Generation What? survey, an interactive programme
funded by the European Union and produced by Upian and Yami 2 in partnership with
the UER, ASBU and COPEAM14. In the southern Mediterranean, eight Arab countries,
including Palestine in particular, have joined in the survey. This is a psychosociological
and sociocultural survey targeting young Palestinians (18-34 years) in order to study the
identity, cultural and social perceptions and views of a Palestinian youth living in a
country with conditions that are virtually unique in the world.
The number of young people (18-34 years) having responded to the GWAC
questionnaire is 139 (76 women and 63 men), i.e. 9 572 responses to 100 questions on
their concerns and their daily lives: their views (of adult life, society, the future,
happiness), their attitudes (towards political institutions, sexuality, gender equality,
harassment), and their political and civic engagement.
It is also a documentary and statistical portrait of Palestinian youth, consisting of
their testimonies and enhanced in real time by the data collected via the questionnaire15.
Around 10 young Palestinians were filmed while they were answering the questionnaire.
Their compiled responses can be accessed via the programme’s platform in the form of
20 video modules lasting 2 to 10 minutes16.

1.4 Methodological approach
While highlighting the diversity of existing Palestinian profiles, this limited number
of respondents, i.e. 179 young people (76 women and 63 men), clearly prevents us
from adopting an exhaustive statistical approach or drawing a comparative picture of
female and male perceptions. As a result, our approach will be essentially analytical,
descriptive and critical.
Based on the responses of young Palestinians to the questionnaire and on the
contents of their filmed opinions, we will make a descriptive analysis of the various
14

It is an evolution of Generation What, a large-scale survey conducted in France in 2013 and in
19 European countries in 2016 to draw a portrait of 18-34 year-olds. See: The About document,
https://ps.generation-what.org/en/page/about
15
Ibid.
16
https://ps.generation-what.org/ps.generation-what.org/en/data

6

identity parameters of Palestinian youth. We will combine, as far as the corpus allows
us, the analysis of the quantitative sample with a qualitative analysis of the content of
the videos. We will also use the content analysis as a descriptive and analytical
approach – frequently used in communication sciences – in order to compile the
essential data forming the contemporary parameters of Palestinian youth, as they
appear in the written responses and filmed content.
With the basic aim of understanding the responses to the questionnaire and the
content of the filmed videos, our method will involve exploring and describing the
elements of the Palestinian experience that dictate the contemporary identity
configuration of Palestinian youth. The determination of these elements will depend on
the number of times a particular topic or criterion appears as fundamental in the
description of Palestinian youth. It should be noted that we will not attempt here to
examine the origins and various aspects of the Israeli-Palestinian conflict. We will
clearly mention this as an element undoubtedly playing a central role in the experience
of Palestinians of their occupied situation.
At this stage, the content analysis method will have a dual role: it will firstly serve
as a tool for exploring the responses given (questionnaire and interviews) and, at the
same time, as a tool for verifying and repositioning the identity profile of Palestinian
youth with regard to the extra-media circumstances in which it is indicated and received.
As a result, while relying on the content of the videos and the responses to the
questionnaire, we will classify the topics around which the Generation What? Palestine
survey is based.

7

2. Identity and nation: the spectra of Palestinian identity building
For a country like Palestine, it is important to take into account the lost lands 17 of
Palestinian infancy, which necessitate a direct transition from infancy to youth in
Palestine.
Thinking in fact about himself and about the Palestinian children whose situation
has constantly deteriorated, Mr Ghanaïm makes a terrifying statement: ‘None of us
have experienced our infancy; no one can draw its boundaries until they have gone
through these and moved away in time. And each of us does this in our own way: you
move away from your infancy so that you can reconnect with its lost lands’.
Having become the consequence of a dispute over land with the Israelis, the lost
lands of Palestinian infancy necessitate a direct transition from infancy to youth in
Palestine. From their infancy, Palestinians engage and take part in the fight of their
people. According to Defense for Children International (DCI): ‘Since 2000, at least
8,000 Palestinian children have been arrested and prosecuted in an Israeli military
detention system notorious for the systematic ill-treatment and torture of Palestinian
children. Around 500-700 Palestinian children are arrested, detained and prosecuted in
the Israeli military court system each year. The majority of Palestinian child detainees
are charged with throwing stones, and three out of four experience physical violence
during arrest, transfer or interrogation’18.
Whether detained or free, whether children or adults, and whether male or
female, Palestinians cannot escape the lost lands of their infancy, in other words the
‘tragic aspects of the Palestinian condition’ 19.

2.1

Arab identity and awareness of Arabness

The issue cross-cutting the survey is the identity issue, with its psychological and
social dimensions drawing their strength from the cultural symbolic structure. In the next
Mohamed Hamza Ghanaïm, ‘L'enfant palestinien et la guerre’, in Enfance, Translator: Abdel Latif
Laabi, Year 1990/43-1-2, pp. 117-120
18
Defense for Children International, Palestine, https://www.dci-palestine.org/issues_military_detention,
site accessed on 28 January 2019
19
Mohamed Hamza Ghanaïm, ‘L'enfant palestinien et la guerre’, in Enfance, op. cit.
17
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few pages, we will look at the formation of the individual and collective Palestinian
identity as a process of identification and differentiation (identification with the same and
differentiation from the Other).
The scope of certain reference parameters of the Palestinian identity giving a
meaning to individual and collective consciousness may suggest a view of this identity
through which subjective feeling must coincide with the collective perception
accentuated by the surrounding social, political and regional conditions. Furthermore,
between the two types of Palestinian identity building – individual and collective – lie
parameters representing the past experience and the future of contemporary
Palestinian youth.
Arabness is an individual and collective focus for Arabs who examine this
concept using their own qualifiers, concepts and tools. Arabness is therefore a crosscutting issue closely or distantly connected with the past experience and the future of a
community. This concept also has multiple relationships with contemporary issues. The
issues of culture, identity, the Palestinian cause and Otherness therefore relate, in one
way or another, to their link to Arabness20.
The concept of identity for young Palestinians is linked to a multitude of historical,
linguistic, patrimonial, nationalistic, religious and cultural references. The interaction of
these references forms part of a historical movement currently offering a particular
dimension to Arabness.
The concept of an ‘Arab nation’ was for decades the contemporary psychoemotional epicentre of Arabness. While Arabism or Arab nationalism was the
geopolitical promoter of the Arab nation, Arabness remained its cultural foundation and
its historic generator21. From the glory years of Arab nationalism (1930-1990) to the
Arab Spring in 2011, awareness of Arabness or, in other words, the feeling of belonging
to the Arab community and to Arabness changed. It is interesting to discover, through
20

S. Ali, L'arabité sur l'écran d'Al-Jazira, Université de Montréal, Faculté des Sciences Humaines,
Département de littérature comparée, Thèse présentée à la faculté des études supérieures en vue de
l’obtention du grade de Philosophia Doctor (Ph.D.) en littérature, option littérature et cinéma, Montreal,
October 2003, p. 5.
https://papyrus.bib.umontreal.ca/xmlui/bitstream/handle/1866/14792/Ali_Sahar_2003_these.pdf?sequenc
e=1&isAllowed=y
21
Ibid., p. 10.
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the Generation What? survey, what Arabness represents, i.e. the feeling of cultural and
identity belonging to this Arab community, for young Palestinians today.

Feeling Arab

Belonging and self-expression

71 responses

69 responses

Examining the responses of young Palestinians to the question in the GWAC
survey ‘Do you feel Arab?’ indicates that the young Palestinians surveyed have a strong
awareness of Arabness. Out of the 71 respondents, 65 % say that they feel Arab or, in
other words, they confirm their feeling of belonging to the Arabs and therefore to
Arabness, to this cultural and identity constellation that marks Arab-Muslim countries.
The 69 respondents to the question on the meaning of ‘being Arab’ are split, to
varying degrees, between the choices offered by the survey. The meaning of ‘being
Arab’ or ‘feeling Arab’ varies from one respondent to another. For 19 %, ‘being Arab’
means sharing a common identity. 20 % feel that ‘being Arab’ is about being part of a
community that transcends national borders. 16 % feel that ‘being Arab’ is about living
in an Arab country. 13 % relate it to carrying the banner of the proudest people in the
world. Lastly, 28 % reject all the above choices and opt for ‘nothing, I am my own
person’. The variety of responses is simply an expression of the multiple personal
images and individual perceptions with regard to conceptualising their feeling of
belonging to the Arab community.
It is also important to determine, through the responses of those surveyed, to
which community these young Palestinians feel that they belong. At this stage, the
10

feeling of belonging to Arabness, to the Arab nation and to the Arab world seems to
have given way to a hierarchisation closely linking the individual with the society in
which he or she lives. In other words, social and territorial rooting has very much come
to the fore and prevails over the collective imaginary. The highest percentage, i.e. 48 %
of the 66 respondents to the question ‘Do you feel more part of ...?’, confirms that they
belong to their country, or even to Palestine. 30 % cite the world and 17 % their city or
region. Only 5 % say that they belong to the Arab world.
Hierarchy of loyalties

Pan-Arab friendships

66 responses

67 responses

We note that, among the 67 respondents to the question about friendships in the
Arab world, 54 % say that they have friends in another Arab country, and 31 % have
friends in at least two other Arab countries. 15 % say that they have no friends in
another Arab country.
As regards the relations that Palestine should have with the rest of the world,
47 % of those surveyed feel that, first and foremost, their nation should remain
independent and sovereign. The second-placed choice for young Palestinians is that
their nation should share links with the European Union: 18 % of responses.
International relations with other countries in the Mediterranean basin receive 17 % of
the responses, with 14 % of those surveyed opting for relations with other Arab
countries. Only 5 % are in favour of relations with Islamic countries.
First and foremost, Palestine should be a nation which …
66 responses

11

2.2

Perception of the Arab world

How much do you trust the Arab world?
70 responses

In answer to the question ‘How much do you trust the Arab world?’, 59 % of the
70 respondents indicate that they have no trust, compared with just 3 % who have total
trust in the Arab world. 30 % and 9 % of those surveyed indicate a certain degree of
trust. Although the difference between trust and total lack of trust is striking, the fact
remains that it is representative of the feeling of abandonment and neglect felt by over
half of the young Palestinians surveyed. We believe that this negative attitude is simply
the direct result of the eclipse of Arab nationalism and the adoption, over recent
decades, of Arab policies neglecting the defence of the Palestinian cause. It should be
noted that this ‘lack of trust in the Arab world’ mainly concerns the Arab regimes and
their policies towards the Palestinian cause and not the Arab people. This is because, to

12

date, crowds of Arabs have mobilised around the Arab world and demonstrations have
denounced Israeli practices in Palestine.

To you, the unity of Arab nations is …

Economic and political union in the Arab world

68 responses

66 responses

The effects of this pan-Arab neglect on the individual and collective
consciousness of young Palestinians are evident in other responses. 68 responses
were obtained on how young Palestinians define Arab unity. A low level of 7 % defines
this unity as ‘a system of domination’. Just over half, i.e. 51 % of respondents, consider
that pan-Arab unity is ‘a historical illusion’. By contrast, 25 % perceive this as ‘a
necessary construction’ and 16 % consider pan-Arab unity as ‘the only project for the
future’. These last two figures nonetheless suggest that many respondents (41 %)
believe in the importance of Arab unity. This logic of interpretation allows us to state that
the conceptualisation of the Arab nation as ‘a historical illusion’ by half of the
respondents contrasts with a high proportion advocating this unity. This finding is
confirmed by the above graph, which shows that an overwhelming majority of those
surveyed, i.e. 86 %, would like to see an economic and political union in the Arab world.
With regard to the rise in extremist beliefs in the Arab world, a large majority, i.e.
78 %, of the 67 respondents consider that these are on the increase and that they
represent a negative development, compared with a very low rate of 4 % who see these
beliefs as increasing and as a positive development. 18 % consider that extremism is
not on the rise in the Arab world.

13

Opinion on the rise of extremist beliefs in the Arab world
67 responses

2.3

The feeling of injustice at the root of the confirmation of identity
It is rare in contemporary history for a people to have found themselves in a

situation of denial of their existence for so long. What also distinguishes the Palestinian
identity is ‘its way of managing otherness, in other words its link to what it is not’22. For
Palestinians, ‘what they are not’ is this Other: Jew, Zionist and coloniser.
One parameter that reinforces and perpetuates the existential condition of the
Palestinian identity is the function of colonisation, which has so firmly and collectively
marked the history of this people and of which one of the most remarkable
psychological effects at the individual and collective levels is the ‘feeling of injustice’.
In Un peuple en Palestine, Rafik Khoury writes: ‘… it must be said at the outset:
the State of Israel is founded on an injustice, of which the victim is the Palestinian
people’.23 Khoury lists certain realities that heighten the injustice lying at the root of the
Israeli-Palestinian conflict. At the top of the list is the Nakba (‘disaster’). ‘Whilst every
year the Israelis celebrate the anniversary of their independence on the day that,
according to the Jewish calendar, corresponds to 15 May 1948, for the Palestinians this
date evokes the memory of the Nakba (‘disaster’ or Palestinian exodus). The Nakba is
at the heart of the conflict. When the State of Israel was founded in 1948, around
22

Jacques Halbronn, Les Arabes et le problème de l'altérité, Editions RAMKAT, Paris, 6 July 2004,
http://ramkat.free.fr/phalb20.html#4
23
Rafiq Khoury, Un peuple en Palestine, Revue Projet, 2001/3 (n° 267), pp. 24-31. DOI:
10.3917/pro.267.0024. URL: https://www.cairn.info/revue-projet-2001-3-page-24.htm
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750 000 Palestinians were uprooted from their towns and villages and scattered around
the edges of their country of birth and around the world, under inhumane conditions,
which they keep deeply embedded in their memories. Just over 400 villages were
destroyed and towns were almost completely emptied of their inhabitants …’24.
Another reality of the injustice – the occupation – is underlined by the author. We
consider that this occupation has led to one of the longest and cruellest periods of
violence in contemporary history. From check-points to military persecution,
Palestinians have been subjected to humiliation, repression and oppression.
Quite clearly, the deprivation of individual, social and territorial rights inherent in
the occupation has helped to reinforce the general feeling of injustice among
Palestinians. At the same time, the inability of Palestinian nationalism, as previously that
of Arab nationalism, to solve the Palestinian problem increases the feeling of injustice
residing in the Palestinian collective and individual consciousness.
The Generation What? survey questioned young Palestinians about injustice. In
answer to the question ‘Too much injustice?’ 25, nine of the ten filmed interviewees
confirm the presence of too much injustice. Both young men and young women link all
the excessive injustice in Palestine to the presence of the Israeli occupation. At the
same time, they insist on the almost total absence of injustice among Palestinians. One
female interviewee says: ‘we are a society already oppressed by the occupation, so we
cannot be unjust towards each other. Clearly there is no injustice other than the
occupation’26.
The responses to the questionnaire match those of the young people filmed. Out
of the 69 responses given, 96 % admit that there is too much injustice. The
overwhelming number of respondents admitting that there is too much injustice is
unavoidable proof of the overwhelming feeling of injustice among young Palestinians
due to the occupation. This feeling forms an integral part of the individual and collective
identity consciousness of Palestinians. The table and graph provide further information
in this respect.
24

Ibid, p. 25.
Video 4, question 1.
26
Ibid.
25
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Significant filmed responses

Q1, V4

Responses to the questionnaire

Too much injustice?
M

F

Definitely. As far as we are
concerned, we are in an
occupied, colonised State.
Wherever you go, you get
stopped by guards … and you
waste time!
100 %
Injustice exists due to the
occupier. But injustice due to
society and individuals is
extremely rare.
We are generally a just society. I
would therefore say no.
Definitely, due to the injustice of
the occupier, which is the
greatest injustice.

We are a society already
oppressed by the occupation. So
we cannot be unjust towards each
other. Clearly there is no injustice
other than the occupation.

69 responses

Yes, definitely.

Yes, definitely.

Specific feelings of injustice are clearly apparent in the words of the interviewees.
The dispossession of Palestinian land has been accompanied by increased violence on
the part of the Israeli army. This violence feeds and rekindles the feeling of injustice
among Palestinians on a daily basis. Furthermore, numerous international reports and
international press articles denounce the infringements of human rights and the violence
committed by the Israeli army against Palestinian children, young people and adults 27.
Out of the 68 respondents to the question on violence, 96 % confirm that there is
too much violence. Among the young people questioned, the same number believe that
there is too much violence as too much injustice, as indicated by the following graph.

27

To mention just one, see: Report of the Special Committee to Investigate Israeli Practices Affecting the
Human Rights of the Palestinian People and Other Arabs of the Occupied Territories, United Nations,
General Assembly, 10 October 2018, A/73/420, https://undocs.org/pdf?symbol=fr/A/73/420
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Too much violence?
68 responses

In one of his messages sent from his prison in Israel, Marwan Barghouti, the
renowned Palestinian activist, wrote: ‘Our sacrifice for freedom will not diminish and this
sacrifice for freedom is no less important than the exercise of freedom itself’. 28 However,
the exercise of freedom itself is one of the Palestinian dreams. For a people who do not
even enjoy freedom of movement, the exercise of freedom seems to be an indisputable
dream. The Palestinian condition transforms the experience of this people who are in
constant struggle. As an example, ‘the wall/barrier separates the Palestinian people
from each other and tears families apart. It also prevents Palestinians from accessing
basic services and separates farmers from their lands and other resources, thereby
paralysing the Palestinian economy. Laws that are by nature discriminatory and unjust
also prevent many people from marrying, moving to the occupied territories or going to
Israel to visit or live with their relatives’29. These facts alone are likely to perpetuate
feelings of injustice in the consciousness of individuals experiencing such problems. In
formal terms, the Palestinians are fighting both for the liberation of their territory and for
the exercise of the basic rights and freedoms granted to human beings. It is clear that
Message adressé depuis sa prison par Marwan Barghouti à l’occasion du grand événement de soutien
aux droits du peuple palestinien le 17 mai 2008 à Paris qui a rassemblé plus de 4000 personnes, Prison
Hadarim, cellule 28, Association France Palestine Solidarité, http://www.france-palestine.org/Notresacrifice-pour-la-liberte-ne
Israel regards Marwan Barghouti as one of the instigators of the 2nd Palestinian Intifada, known as the
‘Al-Aqsa Intifada’ (from September 2000 to 8 February 2005), which caused the deaths of around
5 000 Palestinians and hundreds of Israelis. Barghouti has been in prison since 2002. See: Marwan
Barghouti appelle à un dialogue palestinien contre « l’Accord du siècle », Centre Palestinien d’Information
- CPI, 16 April 2018, https://french.palinfo.com/38465
29
L’occupation israélienne : 50 ans de spoliations, par Amnesty International, Les Crises, Géopolitique,
14 May 2018, https://www.les-crises.fr/loccupation-israelienne-50-ans-de-spoliations-par-amnestyinternational/
28
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the young people interviewed who acknowledge these feelings of injustice are very
keen to spread justice and enjoy the individual and collective freedom to travel and
move, or in short to live.
The third question in video 9 of the Generation What? survey asks the young
people interviewed about freedom. While rejecting the idea that ‘there’s too much
freedom’, the 10 people interviewed on film refer to the lack of freedom given their
status as a colonised population. Here are the responses.

Significant filmed responses

Q3, V9

Is there too much freedom?

M

F

Given that we are under
occupation, this is not relevant.
Freedom does not exist. The
occupier oppresses us.

There are many restrictions. No,
there’s no freedom.

Certainly not.
There are many types of
freedom, but the occupier has
taken them all away.

Clearly not.
No.

We are an occupied State,
therefore all our freedoms have
been taken away. Our freedoms
mainly depend on the occupier.
Individuals cannot use their
energies as they wish.

As the Palestinian people live
under occupation, we do not
enjoy any freedoms. Can you
move about easily? Can you go
to Jerusalem? No, freedom does
not exist.

Responses to the questionnaire
69 responses

No.

Among the 69 young people who took part in the survey, 86 % feel that there is
not too much freedom, compared with 14 % who consider that there is. It is therefore
clear that the overwhelming majority of responses confirm the lack of freedom and that
these are in line with the filmed responses, which refer to the lack of freedom given the
status as a colonised population. The filmed responses and the questionnaire results
reflect these coercive relationships with the Other. Young Palestinians are thirsty for
freedom, equality and justice.
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3 Personal identity and social identity: between society and religion
in Palestine
History has forged strong links between the Arabs and of course Palestinians and
Islam. Clearly, we cannot confuse these in theoretical terms. However, the fact remains
that over 96 % of Palestinians are Muslim and that Islam orders and underpins their
past, their present and their future.
In reality, although we view Islam as a source and giver of meaning, like the
nation or race, it cannot be confused with culture. As in the Arab case, it can occupy a
prominent place, which we cannot underestimate or deny in the Palestinian
configuration of culture and identity. To this end, we can propose that the sequence of
historical events in the region and the Israeli-Palestinian conflict have forced Islam to
assume a militant and defensive function, in addition to its religious and ideological
function. This pressure has forced Islam to configure itself as a form of confessional
patriotism.
Bernard Ravanel has written: ‘Throughout most of its existence, the Palestinian
national movement, mainly represented by the PLO, has been conspicuously secular,
with strong ideological leanings towards the radical left. It was therefore only in the late
1980s that a radical Islamist movement, represented by Islamic Jihad and by the Islamic
Resistance Movement (Hamas), became actively involved in the Palestinian national
struggle against Israel’30.
As a result, the links between Palestinian nationalism and Islam cover and
encompass the configuration of the Palestinian identity. Religion forms the first front
against the Israeli enemy, which is the main protagonist in the Israeli-Palestinian conflict
and the fundamental identifier of Palestinian society. In other words, Islam is a system
helping the Palestinians to differentiate themselves from, and stand up against, the
Other. Despite the important role played by Islam in terms of Palestinian society and
Bernard Ravenel, ‘La parabole de l’OLP’, in Confluences Méditerranée, 2007/3 (N°62), pp. 125-143,
https://www.cairn.info/revue-confluences-mediterranee-2007-3-page-125.htm
The Palestine Liberation Organization (PLO) was created on 28 May 1964, on the initiative of the League
of Arab States, following the first Arab Summit organised by Nasser in Cairo on 13-17 January 1964. The
PLO encompasses the Palestinian resistance movements. See: Anne-Lucie Chaigne-Oudin,
‘Organisation de Libération de la Palestine (OLP)’, in Les clés du Moyen-Orient, 9 March 2010,
https://www.lesclesdumoyenorient.com/Organisation-de-Liberation-de-la.html
30
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identity, the survey reveals a certain distancing by young people from the social
conformity required by this religious frame of reference.
Although the tradition dating back thousands of years of drinking spirits is firmly
rooted in the modern social fabric, alcohol in Islam is regarded as an abomination linked
to the work of Satan and is completely prohibited. Islam’s position on alcohol is firm and
clear. Unlike the Bible, the Holy Koran categorically prohibits the consumption of
alcohol. This prohibition is unanimously endorsed by Muslim theologians, for the simple
reason that it is clearly stated in the Koran.
While not denying certain beneficial properties of alcohol, the Holy Book strictly
prohibits alcohol and any other substance or material that may adversely affect the
moral and/or physical health of Muslims. The Koranic verses and the Hadiths of the
Prophet Mohamed stress this prohibition. Alcohol is therefore forbidden (harâm), and
this is clearly stated in the Koran. Forbidden automatically means anything that is
prohibited by God, the Koran, the Prophet and Koranic law (Sharia).
Wine is prohibited for believers, just like gambling and fortune-telling stones: ‘O
ye who believe! Wine, gambling, idols and divining arrows are simply an abomination
stemming from Satan’s work. Avoid them so that you can prosper. Satan’s sole purpose
in terms of intoxicants and gambling is to create enmity and hatred among you and
prevent you from remembering Allah and Prayer. Will ye not then abstain?’31.
The image of wine as forbidden32 is firmly internalised in the Islamic-Palestinian
social imagination. Drunkenness and intoxication are generally stigmatised and rejected
by society. The Generation What? survey wanted to measure the degree of conformity
by young people with the social and religious values conditioning their identity building.
The questions were also intended to reveal the degree of acceptance by young people
of values not forming part of their personal values. Video 20 provides us with the
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Holy Koran, Surah 5, Verses 91 to 92.
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opinions of two young people who were interviewed about the consumption of alcohol
and drugs.
Q1 and Q2, V20

Significant filmed responses
M
It’s against my values.

Drinking
alcohol

F
No filmed
responses

Responses to the questionnaire
61 responses

female

It’s against my personal
values. People are free to
do what they want. The
important thing is that no
one hurts me.

Taking drugs

It’s against my personal
values.
Drugs
would
make me act in a way
that would personally
harm me.

No filmed female
responses

It’s against my values.

Although the two young men filmed in the video on alcohol do not explicitly
mention the term harâm or forbidden in their responses, the religious frame of reference
seems to be at the root of their values. Both choose the option of the drinking of alcohol
being against their values. While the first responds: ‘it’s against my values’, the second
adds: ‘it’s against my personal values. People are free to do what they want. The
important thing is that no one hurts me’33. Alcohol being against personal values refers
directly to Islam. These personal values stem from the recommended ban on wine
ordered by God and cited in the words (Hadiths) of the Prophet. Although tolerated to a
degree by the Arab States and certain social categories, drinking alcohol remains a
religious transgression in terms of the Muslim religion.
However, the respondent indicates a certain acceptance of those who do drink
alcohol: ‘people are free to do what they want’ 34. We believe that this phrase shows a
certain open-mindedness towards, and even an acceptance of, those who do not share
the same values as the interviewee. This is a positive attitude shared by a large number
of respondents to the questionnaire, as shown by the above graph on drinking alcohol.
33
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Video 20, response to the question on alcohol.
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In the same context, there were 61 respondents to the question on alcohol, with 44 %
saying that they don’t drink alcohol, but don’t mind others doing it. While 25 % of those
surveyed consider that alcohol is against their personal values, 31 % regard alcohol as
a treat.
In response to the question about taking drugs, the percentage saying that it’s
against their personal values is significantly higher. Out of the 60 responses received,
75 % of those surveyed consider that taking drugs is against their values. 17 % say that
they don’t do drugs, but they don’t mind others doing them. However, those who have
the courage to describe taking drugs as a treat are very few, with just 8 % of those
surveyed saying this.
The two interviewees filmed on the question of taking drugs in video 20 describe
this in the same way as drinking alcohol. In other words, such behaviour is against their
personal values. This choice is in line with what the majority of survey participants say,
i.e. 75 %. The option that tells us about the degree of acceptance of drug users
received 17 % of the votes. The degree of tolerance compared with alcohol is
significantly lower: 17 % tolerate the use of drugs by others, compared with 44 % with
regard to alcohol. The following graph shows the significant individual and collective
rejection of taking drugs by those surveyed35.

Opinions on taking drugs
60 responses

35
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In Modern Social Imaginaries, Charles Taylor defines the social imaginary as
self-understanding of society, and as a list of practices that members of society can
adopt. As defined by Taylor, the social imaginary recognises social practices, by giving
them meaning and making them legitimate. It therefore follows that acceptances, which
form the simplest social practices, may generate a broader undertaking of society,
which is already common to all its members36.
The behaviour revealed by the survey responses reflects this social imaginary
described by Taylor, with its formative meanings being sourced from the religious frame
of reference that is indissociable from Arab-Muslim culture, which regards and
internalises alcohol and drugs as serious sins adversely affecting a person’s belief and
as intolerable to the Good Lord. Clearly, the individual and social conditioning
associated with the religious frame of reference involves many other practices. In order
to obtain the opinions of young Palestinians on these practices, the Generation What?
survey asked them about certain phenomena that currently characterise Arab-Muslim
societies, particularly polygamy.
As a fairly widespread social phenomenon in Arab-Muslim society, except in
Tunisia where it was banned in 1957, polygamy is permitted in the Koran, which allows
up to four wives, provided that they can be treated fairly and that there are sufficient
resources to meet their needs. The only Koranic verse deemed to establish polygamy is
the following:
‘And if you fear not being fair towards these orphan girls …, then marry two or
three or four of these women, as you please. But if you fear not being just, then marry
only one, or the slaves that you own, which is more appropriate for preventing you from
being unjust’37.
However, in practice, these conditions cited by the Koranic verse are rarely
respected. Given this failure to apply the conditions established by the Koran for the
practice of polygamy and given the harmful effects of this practice on the day-to-day
lives of women and children living in a polygamous household, both materially and
morally, female-oriented NGOs have for decades been calling for its banning, pure and
36
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simple, and, if this is not possible, at the least for the establishment of strict controls to
reduce its pernicious effects on families and society38.
Khalid Chraibi has written: ‘The only point on which Muslim states, theologians
and legal advisers almost unanimously agree is the question of banning polygamy ….
Such a ban would be unlawful, in their opinion, because it would be equivalent to
making unlawful what God has declared lawful, as it is the Koran itself that has explicitly
defined the legal status of polygamy’39.
On the subject of polygamy, opinions are divided: some consider that remarriage
to more than one woman is a right, whilst others denounce it completely. The responses
to the Generation What? question on polygamy confirm these two differing positions on
this phenomenon. Although polygamy is officially, religiously and socially lawful in
Palestine, as in other Arab-Muslim societies, it is largely rejected by the participants in
the survey. Out of the 71 people surveyed, whilst 25 % are in favour, 75 % of young
Palestinians do not accept polygamy and therefore do not envisage forming or
becoming part of a polygamous family. This significant percentage rejecting polygamy
reveals the change in morals and the degree of awareness among young Palestinians
about the gravity of the phenomenon of polygamy, despite social and religious
pressures40.
The following graph is an important indicator of the change in individual and
collective attitudes among the young people surveyed with regard to the predominant
social and religious norms.
Is polygamy acceptable?
71 responses

Khalid Chraibi, La charia et la polygamie (1/4), Palestine – Solidarité, 25 September 2009,
http://www.palestine-solidarite.org/analyses.Khalid_Chraibi.250909.htm
39
Ibid.
40
Generation What? questionnaire: https://ps.generation-what.org/en/data/all
38

24

In social terms, there is consensus on the religious issue in the Palestinian
Territories. Conflicts between Muslim Palestinians and Christian Palestinians are limited
and relations between these two communities are generally good. Although there are
inter-faith tensions, these are more between these communities and Israeli Jews 41.
Islam is the official religion in Palestine. Respect for the sanctity of all other
monotheistic religions is guaranteed. The principles of the Islamic Sharia are the main
source of law. We currently estimate that Christians represent between 1 % and 2.5 %
of the West Bank population and less than 1 % in the Gaza Strip 42. Religion and belief
are important aspects of Palestinian society. The population is overwhelmingly Muslim.
The Generation What? survey questioned young Palestinians on their attachment to
religion.
In a society where the religious identifier plays an important role in terms of both
the collective imaginary and personal identification, the rate of 55 % of respondents
associating happiness with belief and religion seems completely normal to us. What is
surprising, however, is the equally high rate of young respondents refusing to associate
their happiness with belief: this rate is 45 %. Therefore, nearly half of the young people
questioned are not bound by the religious prism, even in a society that both believes
and practises, and in a society where daily live is hindered by the Israeli occupation
based on ‘territory’ and ‘religion’.
The same finding is made with regard to the trust of those surveyed in religious
organisations: only 4 % and 11 % of the 79 young people surveyed trust in these
organisations. 33 % and 52 %, i.e. the highest rates and therefore the majority, mistrust
these organisations. In other words, the majority of these young respondents reject the
sociopolitical institutionalisation of religion, which is an indisputable goal of the
Palestinian Islamist movements, such as Hamas, which has administered the Gaza
Strip since 2007.
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Attachment to religion
65 responses

Trust in religious organisations
79 responses

The issue of wearing the veil is one of the characteristic aspects of identity in
Arab-Muslim society and, without doubt, in Palestinian society. The desire to make the
veil compulsory has been clearly stated by Hamas, which requires female students at
Al-Aqsa University to wear the veil43 and which requires the veil and jilbab (a long loosefitting garment) to be worn in secondary schools 44. Although the situation is different in
the West Bank and in the territories controlled by the Palestinian Authority, the veil
remains, in the Muslim collective imaginary, ‘the Islamic garment required for women’.
Despite these socioreligious constraints, wearing of the veil ‘should be a matter
of personal choice’ according to 73 % of those surveyed, ‘compulsory’ for 18 % and
‘banned’ for 9 %. The difference is huge between those who consider that the veil is a
matter of personal choice (73 %) and those who regard it as compulsory (18 %).
Clearly, those who consider that the veil should be banned can be classed alongside
those respondents who regard it as a matter of personal choice. It can therefore be
concluded that the overwhelming majority of respondents explicitly reject the
compulsory wearing of the veil, which became, due to the expansion of Wahhabism

L’université de Gaza impose le port du voile à ses étudiantes, Le Figaro Etudiant, 17 December 2013,
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(radical Islam) during the second half of the 20th century, one of the identifiers of ArabMuslim societies 45.
Despite the conformism imbuing Arab-Muslim societies, including Palestinian
society, once again the young Palestinians surveyed indicate their non-conformism and
their refusal of certain socioreligious ghettos weighing heavily on the social and religious
imaginary, and consequently on their self-image and the development of their society.
Should the Islamic veil be …?
67 responses

Opinions on the intervention of religious leaders in
political life
68 responses

Palestinian society, like any other society elsewhere, has always sought to
control, model and mould the thinking of young people. Although young Palestinians are
generally conformist, the Generation What? survey has managed to lift the veil that
shrouds, by default, the quest of young Palestinians for another world and for true
liberation, both social and also religious and political. Their responses to the survey
indicate a profound desire for change. To our great surprise, 82 % of respondents want
religious leaders to no longer intervene in political matters. Separating religion and
politics is clearly a demand of the overwhelming majority of those surveyed. Young
Palestinians seem to have suffered so much from the dominance of religion over politics
and society that their distancing and rejection are clear to see.
As regards the global scourge of terrorism affecting the international community,
which is very often rightly or wrongly associated with Muslims and Arabs, the
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overwhelming majority, i.e. 90 % of the young people surveyed, consider that terrorism
is incompatible with the laws of Islam. Only 10 % think the opposite. Identical rates are
recorded for the question on tolerance and legitimacy of terrorism. 90 % of those
surveyed consider that terrorism is intolerable according to the justice of men, and only
10 % regard it as legitimate according to the justice of men.
Terrorism is …?

Terrorism is …?

68 responses

67 responses

In another context, during Holy Week and the Easter period in Jerusalem,
many Christians of all denominations meet at the premises of the main tattoo artists in
the Old City. They come to engage in a multi-secular tradition that leaves an intimate
mark on each individual46.
Although tattooing is a tradition among Coptic and Ethiopian Christians that has
been practised for 1 500 years, and although it has become a fashionable practice
among young people all over the world in recent decades, in Islam tattooing is the mark
of the devil. It is absolutely forbidden without exception. In all Islamic movements and in
all interpretations made of the holy scriptures, in Islam, tattooing brings the curse of God
and prevents ablutions. The term ‘tattooing’ is clearly mentioned only in the Hadiths, but
it is associated, as a practice, with ‘changing the creation of Allah’ 47.
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Tattoos

Piercings

66 responses

62 responses

Half of the respondents to the two questions on tattoos and piercings
categorically reject these two practices. ‘No, and I never will’ is the most common
response. Among the 66 young people surveyed on tattoos, 50 % categorically reject
these, with 45 % of the 62 surveyed on piercings indicating the same attitude. However,
the other responses prove that there are young people who engage in these two
practices. Whilst 20 % confirm that they have several tattoos, 21 % indicate their
intention to get one. The percentages are lower for piercings: 13 % have several, with
13 % responding ‘not yet’. We consider that these last figures are clearly important.
They show the opposition of young people to social norms, religious rules and received
ideas. The presence of such rebellious behaviour and attitudes points to what we would
term ‘a positive dynamic of juvenile rejection’ marking the individual identity building of
those surveyed with regard to the social order.
This positive dynamic of rejection can be seen with regard to another very
common behaviour in Arab societies and undoubtedly in Palestinian society: from
staring to whistling in the street, young girls and women are the subject, on an almost
daily basis, of this type of harassment, which adversely affects their physical integrity as
well as their individual free space. The overwhelming majority of the young people
surveyed reject this type of behaviour.
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Whistling at girls in the street?
68 responses

Flirting with someone else while in a
relationship?
68
responses

Out of the 68 respondents to the question on whistling at girls in the street,
88 % of those surveyed say that such behaviour bothers them, with 12 % not being
bothered. With a large majority rejecting guys whistling at girls in the street, those
surveyed are rejecting a form of behaviour that is harmful to the physical integrity of
women and respect for women. Improper social behaviour is individually rejected. The
social norm does not exclude individual non-acceptance.
This rejection should also be noted with regard to young people’s view of flirting
with someone else while in a relationship. The situation where a person in a relationship
flirts with someone else is rejected by 78 % of those surveyed. Although 22 % say that
they are not bothered by this type of behaviour, the majority percentage rejecting this
shows, once again, the rejection of all those particular attitudes to which society seems
to adhere and indicates the powerful value of loyalty.
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4 Views of youth: being adult today
Those who are young today are experiencing a different world from the
generation of their parents and teachers. Not only has the system of connections and
opportunities altered in line with economic and social changes, but desires, needs,
sensitivities and forms of relationship with others are quietly changing. In addition, while
it is true in one respect that, with globalisation, young people are tending to be ever
more homogeneous all around the world, the fact remains that, in local contexts, cultural
and institutional specificities have effects on the process of socialisation and identity
building48.
However, to define young people, sociologists apply criteria of age, work and
separate living from parents. These criteria are essential for defining youth and marking
their entry into adult life. They are also indicators of independence and responsibility of
the young people concerned.
Universal in its fundamental nature, youth is certainly built and managed
differently from one society to another. How does Palestinian youth see and experience
this crucial period of life? By asking for their opinion on certain aspects connected with
independence and responsibility, the Generation What? survey has managed to get
young Palestinians to talk about their views on youth and adulthood.
Feeling adult

Meanings of ‘being an adult’

72 responses

71 responses

Les jeunes dans le monde d’aujourd’hui, lineamenta pour le Synode sur les jeunes, la foi et le
discernement des vocations, Document préparatoire de la XVe assemblée générale ordinaire du Synode
qui doit avoir lieu en 2018 sur le thème des jeunes, de la foi et du discernement des vocations, La Croix,
13 January 2017, https://www.la-croix.com/Urbi-et-Orbi/Documentation-catholique/Saint-Siege/I-Lesjeunes-dans-monde-daujourdhui-2017-01-13-1200816944
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In response to the question ‘How much of an adult do you feel these days?’, only
1 % of those surveyed do not consider themselves adult at all. The majority feel totally
adult (38 %) or more or less adult (31 % and 22 %). Clearly, the responses of young
people to this question do not take account of the criteria set by the survey for defining
youth and entry into adulthood: the signs of personal independence and responsibility
encouraged by work, marriage and separate living from parents.
As the above graph shows, being an adult means being mature and responsible
for the majority of respondents, i.e. 65 %. It is interesting to note that only 11 % of those
surveyed associate being an adult today with their financial independence, in other
words financial independence from their parents. 13 % of the 71 people surveyed
associate being an adult with getting their first permanent job, 7 % with completing their
studies and, lastly, 4 % with getting married and having children. No respondent
associates being adult with no longer living with their parents. The 0 % for separate
living from parents shows how uncommon this situation is in Palestinian society. In
general, young people leave the parental home for well-defined reasons, either for
studies or work in another town or country, or for marriage. Otherwise, separate living
from parents is not yet practicable in the social sense and is frowned upon in the rare
cases where it happens. Consequently, it is not regarded by the young respondents as
one of the criteria of maturity or entry into adulthood.

4.1 Private life: love, marriage and work
4.1.1 Love
The period of youth is generally the period when the individual starts to
experience the hope and desire of loving and being loved. Whether knowingly or
unknowingly, young people dream of living their entire lives with the same person by
establishing a home and a family with them.
First loves are the sentimental anchor that is very often associated with purity of
feelings, innocence and lightness of being. It is based on this first love that your own
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definition of love is built. The intensity of the feelings experienced during a first love
subsequently becomes the barometer for future relationships. Very often, we strive to
reproduce the same format and emotionally achieve the same intensity of feelings.
It should be noted that, in traditional and conservative Palestinian society, love –
this so intimate, so personal and so noble feeling – cannot be experienced, as a specific
form of affection, outside marriage. Married life is the only form of social and religious
acceptance of love. This socioreligious dogma banning relationships and feelings
outside marriage does not prevent the young Palestinians surveyed from indicating their
appreciation of the situation of ‘being in a relationship’. For the young people surveyed,
‘being in a relationship’ is vital and important (26 % and 29 %). 25 % of respondents
regard it as ‘secondary’.
Being in a relationship

Happiness without love?

72 responses

64 responses

A relationship or marriage without
love is …?
72 responses

The two respondents filmed on the importance of intimate relationships and
‘being in a relationship’ form part of the 14 % who consider that these are ‘rather
important’49. The behaviour of the young respondent when reading the question and
before giving his answer lends itself to comment. He does not hesitate to laugh and
repeat the word ‘love’ twice before starting to give his opinion on this subject. The
respondent seems embarrassed at saying the word ‘love’ and giving his opinion before
the camera. The behaviour of the young person filmed contrasts with his response of
49
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‘rather important’ on the subject of love and shows a certain conservatism, which is
observed even before the word ‘love’ is said.
The same conservatism is noted in the rest of his response. The young
respondent goes on to say: ‘we believe that an intimate relationship is vital before
marriage; living in a loving environment before getting married to the one you love’ 50. At
this point, the second respondent being filmed responds without hesitation: ‘definitely’.
In the minds of the young people filmed, love is conceivable only within the spectrum of
marriage. The behaviour and responses of the two respondents are reflections of a
society that tolerates and permits intimate relationships only within married life.
The choice offered to young people in the questionnaire in terms of defining the
role of love in achieving happiness provides us with further information on the
importance of love in the minds of young people. 66 % say that they could not be happy
without love and 34 % think the opposite. With regard to the question on marrying
without being in love, the rates of acceptance and refusal are almost identical to the
previous question: 61 % do not see themselves marrying without being in love, whereas
35 % think that it is possible to marry without being in love. Only 4 % have already
experienced this. Furthermore, the two respondents filmed reject marriage without love.
One of them says: ‘I could never imagine that’ 51. We consider that their emotional or
more rational nature and their individual experience play a decisive role in the choice of
those surveyed and consequently in the percentages recorded.

4.1.2 Marriage
In traditional and conservative societies, marriage is a crucial point in the social,
individual and sexual temporality. It structures society into unchangeable units, given
that this sacrament, which is both social and religious, is formally the only social
approval of the union between a man and a woman.
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This union can take place only in line with the religious configuration of the
society in which the individual supposedly exercises his or her right in the choice of
sharing his or her life with someone. However, deciding your own destiny with regard to
marriage in a traditional society, such as Palestinian society, is not always
straightforward. The coming together of the couple, of two free and independent
individuals who decide on a common path, is very often orchestrated by the family and
society as a whole.
Generally speaking, marriage is regarded as one of the most important stages in
life, given its more or less symbolic link with maturity and particularly passage into
adulthood. Generation What? enabled young Palestinians to express their views on
marriage and on the right of the family to intervene or not in the choice of spouse.
Opinions on marriage
68 responses

Age required for marriage
70 responses

According to the first graph above, marriage is regarded as ‘a requirement’ by
35 % of respondents and as ‘a dream’ by 24 %. The highest rates for respondents’
views of marriage therefore indicate conformism and idealism. For 35 %, marriage is ‘a
requirement’ because their social and religious conditioning does not tolerate
relationships outside marriage and having a family necessarily involves marriage. The
choice of ‘a dream’ by 24 % of those surveyed highlights the idealism surrounding the
idea of marriage for young people, particularly in traditional and conservative societies.
Whilst 22 % of respondents consider that marriage is just ‘a piece of paper’, 19 %
say that ‘it’s not for me’. The significant percentages for these two choices indicate a
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certain degree of change in the thinking on marriage and a more modern view of
marriage.
It is also interesting to note that the overwhelming majority of young respondents
are opposed to marriage before the age of 18, according to the figures in the second
graph above. 87 % consider that 18 years of age should be the minimum age for getting
married and that it should not be permitted before.
Opinions on involvement of the family
66 responses

Given that marriage traditionally does not involve just two individuals, but rather
two families that come together, the family frequently plays a major role in whether or
not this union is achieved. The family’s blessing remains essential for the moral comfort
of the couple. According to the figures from the questionnaire, 45 % of young people
categorically reject any involvement of the family and say that they have the last word
on their choice of spouse. However, the same percentage, i.e. 45 %, does not rule out
involving the family, while stating that, in the end, love comes first. 9 % would not go
against a formal ban.
However, the socioreligious ghetto governing the marital structure has in recent
years seen the spread of new forms of conjugality (customary marriage (orfi), marriage
of convenience (misyar), trial marriage, etc.), which are also other traditional forms of
marriage.
These secret and unannounced types of marriage are permitted by the Muslim
religion and legalised by fatwas. These ‘halal/authorised by God’ marriages constitute a
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refuge allowing Muslims, and particularly nowadays young people, to experience their
love and sexuality without committing a religious sin. The recent spread of these new
forms, particularly among young people in a number of Arab societies, has been written
about extensively.
In Mariage et concubinage dans les pays arabes, the sociologist and
anthropologist Chakib Guessous analyses these ways in which the conjugal union has
developed, which is one of the most striking phenomena in the recent development of
traditional society. Guessous says: ‘Due to the effect of the prevailing religiosity and the
gradual sliding of populations towards Salafism, young people are rejecting sexual
relations outside marriage, which are forbidden by the religion. However, they are at an
age where sexual impulses cannot be ignored. They therefore want to practise sex that
complies with their religion. In other words, they need a religious cover for the
satisfaction of their libido. Customary marriage lends itself perfectly to this’ 52.
The following graph illustrates this description given by Guessous. When invited
to express their opinion on the freedom of couples to live their intimate relationships as
they wish – with consent and in their private space – the overwhelming majority (88 %)
of young respondents agree with this statement, and 12 % disagree.
Freedom to live relationships - private space
68 responses

It should be noted that, quite clearly, the young respondents who agree with the
freedom of couples to live their intimate relationships as they wish – with consent and in
Chakib Guessous, Mariage et concubinage dans les pays arabes, L’Esprit du temps, Paris, 2018,
p. 146.
52
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their private space – would not do this outside marriage. This is because sexual
relations outside marriage, cohabitation and/or adultery remain serious sins (harâm)
and an abominable turpitude that demonstrates the weakness of the faith of their
perpetrators and their indifference to the limits set by Allah in the Koran and in all
heavenly legislation. Therefore, to avoid remorse, the loophole of the customary
marriage, talked about by Guessous, is the only way of psychologically allowing them to
freely have sexual relations, given that it ensures this religious cover.

4.1.3 Work/Self-assertion
Many sociological studies point to work as being a criterion for accessing
independent adulthood. This is also confirmed by a large number of respondents.
However, what are their perceptions and expectations with regard to work and
unemployment?
Clearly, having a job is one of the ways of achieving independent social status
and one of the forms of self-assertion. However, the socioeconomic condition of the
Palestinian Territories makes the process of self-assertion through work an arduous
task. Before examining the responses of the young Palestinians surveyed, it seems
important to explain the economic situation governing work and unemployment in the
various regions of the Palestinian Territories.
According to the International Labour Organization (ILO), unemployment in the
Occupied Palestinian Territory is the world’s highest. The unemployment rate in the
Occupied Palestinian Territory has risen to the world’s highest level, at 27.4 % in
2017.53 The ILO report The situation of workers of the occupied Arab territories also
indicates that the difficult conditions associated

with

the

Israeli occupation

disproportionately affect women and the young and that the fall in support by donors,
the stoppage of reconstruction activities in Gaza and the non-viable consumption of the
public and private sectors, funded by loans, do not bode well for the Palestinian
ILO: Unemployment in the Occupied Palestinian Territory world’s highest, website of the International
Labour
Organization
(ILO),
News
|
30 May
2018
https://www.ilo.org/global/about-theilo/newsroom/news/WCMS_630884/lang--fr/index.htm
53
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economy. Growth prospects are also overshadowed by the confiscation of land and
natural resources by Israel54.
Women and the young are particularly affected. The unemployment rate
among Palestinian women is now approaching the 50 % threshold, and the rate for
young people is not far behind. In addition, the enduring electricity crisis in Gaza has
worsened. At the beginning of 2018, households had electricity for only two hours a day
on average. Power cuts continue to have serious repercussions on daily life because
they paralyse productive activities and hinder the provision of basic services, notes the
report55.
In the Generation What? survey, young people were asked to express their
views on what work means to them. Video 19 entitled ‘work’ contains the young
Palestinians’ perceptions of work. Five out of the six respondents filmed consider that
the trade unions should have more authority to guarantee the best possible working
conditions for employees.56 As for the opinion of the filmed respondents (man and
women) on the importance of work in their lives, all insist that it is ‘very important’. One
of the young people filmed adds: ‘work helps you to assert yourself and to meet your
needs and the needs of your children’. One young female respondent sees work as a
‘priority’. Another says: ‘work is fundamental to life. Furthermore, if we cannot get a job,
we cannot live’.57 Most of the 50 respondents to the questionnaire (64 %) consider that
work is very important in their lives, as indicated by the following graph.
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The situation of workers of the occupied Arab territories, International Labour Office, Geneva, Printed
by
the
Bureau
Labour
Office,
Geneva,
Switzerland,
First
edition
2018,
https://www.ilo.org/wcmsp5/groups/public/---ed_norm/--relconf/documents/meetingdocument/wcms_630423.pdf
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Ibid.
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Video 4, question 1.
57
Video 19, penultimate question.
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Importance of work in life
50 Video
responses
19

The Generation What? survey included a series of questions that may further
help analysts to determine the importance of work in the lives of the young people
surveyed. In this context, the following three graphs and the questions in video 19
provide us with the necessary material. While work is ‘very important’ for young
Palestinians in the Generation What? survey, it also represents, for most of them, ‘a
source of personal fulfilment’.
For you, work is mainly …?

Correspondence between pay
and qualifications

Reward for efforts at work

70 responses

50 responses

48 responses

Work is mainly ‘a source of personal fulfilment’ for 63 % of respondents. It is ‘a
means of earning money’ for 37 % of the 50 respondents to this question. Out of the
nine young people filmed, five confirm that work is ‘a source of personal fulfilment’. One
young person also adds that ‘money is not always the most important thing’. However,
the other four young people filmed combine the two choices offered by the survey. They
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indicate that work is ‘a source of personal fulfilment’ and, at the same time, ‘a means of
earning money’58.
The number of respondents to the questionnaire and their responses also
suggest that money is not just a source for surviving and meeting their needs, but is
also a source of personal fulfilment. In both cases, the responses of those surveyed
indicate their deep aspirations with regard to work. Work is vital for self-assertion on an
individual, social and economic level.
In addition to the perception of work in general, the survey looked at the
correspondence between the pay received, qualifications achieved and efforts made.
While 26 % of the 50 respondents feel that there is a correspondence between the pay
received and their qualifications, 22 % consider that there is no correspondence. The
rates of the responses on the relationship between effort made and recognition are
virtually identical to the previous question. While 27 % feel that their efforts are
recognised in professional terms, 17 % consider that their efforts are not recognised at
all.
Given that work is a source of personal satisfaction and social recognition, the
lack of correspondence between personal qualifications, pay received and effort made
generates a feeling of injustice and discontent, which, as underlined by the
psychosociologist Lionel Thelen, has significant repercussions on employees with
regard to their perception of self-esteem, equality and social justice 59. We can conclude
from this that, for the young Palestinians surveyed as also for young people around the
world, behind the various integration profiles, there are processes of reduction in initial
ambitions to varying extents.
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Video 19, question 2.
Catherine Dubouloz, Les injustices au travail minent les salariés et les rendent moins bons, Le temps,
8 June 2007, https://www.letemps.ch/economie/injustices-travail-minent-salaries-rendent-bons
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4.2 From school to work: the obstacle course
Despite Palestine’s particular context, the literacy and school enrolment rates
are around 100 % (98.6 % among men over the age of 15, and 95.6 % among women
over the age of 15)60. School is compulsory for 10 years, from the ages of 6 to 15, with
30.5 pupils per class on average. The number of pupils for 2017/2018 was 1 253 238,
with 44 % of young people continuing in higher education and 1.32 % of Palestinian
GDP being spent on education61.
School clearly has the function of passing on knowledge, values and standards
of behaviour, but it also has the task of preparing the adults of tomorrow for life in
society and integration in professional life. However, does the Palestinian educational
system provide adequate training to enter the job market? Generation What? invited
young Palestinians to answer a series of questions on the educational system.
Q2,
V11

Significant filmed responses

Responses to the questionnaire

Does the educational system prepare you for the job market?
M
It does not prepare you for the
job market. We try to do that
ourselves as we can only find
out about the job market
through our own experiences. I
would say no, not really.
No, not at all.
No, not really.
Not at all.
Not in state schools. I would
therefore say ‘to some extent’.

F

64 responses

As a new graduate, I am finding
that I don’t have the necessary
training for the job market.
Therefore, no, not really.

No, not at all.
No, not really.
No, not at all.
No, not at all.

To some extent.
To some extent.

60

Palestinian Central Bureau of Statistics, Palestinian Central Bureau of Statistics (PCBS) issued a press
release on the Eve of the International Women’s Day on Tuesday, 08/03/2018,
http://www.pcbs.gov.ps/portals/_pcbs/PressRelease/Press_En_7-3-20148-women-en.PDF
61
Palestinian Central Bureau of Statistics (PCBS), Selected indicators for education in Palestine,
2017/2018, http://www.pcbs.gov.ps/Portals/_Rainbow/Documents/Educ_MI_E.html
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Based on the responses of the young people filmed, as indicated in the above
table, the complexity of the process of transition from school to work seems clear in
Palestine. The educational system does not sufficiently prepare young people to enter
the job market. This is confirmed by 50 % of the 64 respondents to the questionnaire.
Only 11 % consider that the educational system prepares young people well for entering
the job market. In this context, it is important to note that the Palestinian Central Bureau
of Statistics reports that young people aged from 15 to 29 years form nearly 30 % of the
Palestinian population, but have an unemployment rate of 39 %. This rate rises to
around 50 % among university graduates. As for young women, a recent job market
study conducted by the International Labour Organization (ILO) revealed that 44 % are
not part of the working population.
The filmed responses of two interviewees offer two different opinions on the
question: ‘Do you trust school?’ While the first interviewee responds: ‘Yes, the
Palestinian educational system is good’, the second replies: ‘I don’t agree with you.
There are state schools and then other private schools. I was in a state school where
the teaching of English was poor’.62 This reply highlights one of the main shortcomings
of state education, not just in Palestine, but quite clearly in all Arab countries. In this era
of globalisation and access by young people to the world via the internet, mastering a
foreign language, particularly English, has become a necessity. In addition to increasing
opportunities on the local job market, speaking one or more languages allows young
people to be internationally mobile, which the state educational system does not offer
students.

The assessment of the educational system also includes their opinion on
whether the system rewards the deserving. Out of the 63 responses to the survey
question: ‘Does the educational system reward the deserving?’, 37 % of respondents
consider that the Palestinian educational system does not reward the deserving, 33 %
opt for the choice ‘I totally disagree’ and 25 % agree up to a point. 5 % of the

62

Video 11, question 5.
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respondents consider that the educational system really rewards the deserving, as
shown by the following graph.

Does the educational system reward the deserving?
63 responses

As regards the funding of studies, the majority of respondents to the
questionnaire (76 %) consider that the State should fund these. A large proportion
(32 %) believe that they should fund their studies themselves through work. 19 %
believe that their family should fund their studies, 16 % that companies should provide
funding and only 5 % would consider taking out loans for their studies. Five of the ten
young people filmed consider that studies should be funded by the State, which was the
majority opinion expressed by the respondents to the questionnaire. However, the
young people filmed and the respondents to the questionnaire are all aware that the
Palestinian State is actually unable to provide this funding. The responses reveal a
deep desire for the State to provide funding. We consider that even those who have
opted for the choice of ‘my family’ or ‘myself’ would prefer the State to offer this benefit.
The following table indicates the views of those filmed and the responses to the
questionnaire.

44

Q4,
V11

Filmed responses

Responses to the questionnaire

Who should fund studies?
M

F

Me. If I were ever short of
funds, I would turn to my
family.
But, I would cover 90 %.

Myself, through work.

It should be the State. But this
option is not available to us. As
a result, it would be me.
If parents don’t have the
means, there’s nothing wrong
in the person working and
meeting their own needs.
However,
if
parents
are
financially able, there’s nothing
wrong in them helping their
children with their education.
The State
The State

My family.

75 responses

The State

The State

Without question, in the current context of Palestine, both the educational
system and the job market in the Occupied Territories are facing major obstacles. They
are being affected by the misdeeds of the Israeli occupation: the wall and checkpoints in
the West Bank, the closure of borders, and the attacks and blockade in the Gaza Strip,
not to mention the severe economic difficulties and lack of funding affecting the
Palestinian Authority. However, the worst feeling is the lack of local and international
prospects for opening up new horizons for Palestinian youth.
In his preface to the recent report The situation of workers of the occupied Arab
territories published in 2018, the ILO’s Director-General, Guy Ryder, writes:
‘Unsurprisingly, the Palestinian labour market has deteriorated still further, to lows which
should be of deep concern to all involved’. Ryder continues: ‘Youth face a particularly
dire situation. They constitute one third of the Palestinian population and have been
shaped by the conflict. Many feel disempowered and disenfranchised. Youth
unemployment among Palestinians is fast approaching the 50 per cent mark. When will
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it reach the breaking point? It is plain to see that the absence of opportunity for young
people drives them to desperation and radicalization’ 63.
While calling for dialogue and a joint search for solutions to bring about decent
work, the report turns the spotlight on the employment of Palestinian women. The report
underlines: ‘Women continue to be severely disadvantaged in the Palestinian labour
market. Despite their higher educational levels, few women enter the market and half of
those who do, remain unemployed. Labour market outcomes for women are among the
worst in the region’64.
‘The unemployment rate among women rose to 47.4 per cent in 2017 from
44.8 per cent the prior year – the highest in the world – which has also pushed the
overall Palestinian unemployment rate to

become the world’s highest. The

corresponding unemployment rate among men changed little and stood at 22.3 per cent
in 2017. Facing these bleak employment prospects, fewer than one in five Palestinian
women are currently active in the labour market, compared with more than seven out of
ten men’.65 The report also states that, among youth aged 15 to 24, nearly 39 % of
young women are not in employment, education or training, compared with less than
28 % of young men66.

In this context, the ILO report sets out certain indicators

concerning Palestinian women’s share of total employment67.

63

The situation of workers of the occupied Arab territories, Report of the Director-General, Appendix,
International Labour Conference, 107th Session, 2018, International Labour Office, Geneva, First edition,
2018,
p. iv.,
https://www.ilo.org/wcmsp5/groups/public/---ed_norm/--relconf/documents/meetingdocument/wcms_554740.pdf
64
Ibid.
65
Ibid., p. 10.
66
Ibid.
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See: Annex 7 - Women in Palestine: selected labour market indicators.
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5 Young people and their social environment
5.1

Relationship with parents: pride and support

In Palestine, social bonds go hand in hand with hope, support and solidarity. The
young people surveyed have managed to paint a wonderful picture of their bonds with
their parents. The interviewees filmed and the respondents to the questionnaire confirm
that parents are proud of their children’s achievements. In video 2, the 10 respondents
confirm this pride. One of them adds: ‘my parents are the foundation of my life, they
support me and are proud of me’.68 In line with these words, 92 % of all those surveyed
confirm this pride. Only 8 % do not say this.
As regards support from parents for the choices of the young people surveyed,
83 % confirm that their parents support them in their choices and decisions, compared
with 17 % who do not enjoy this support. Quite clearly, when we talk about parental
support, we mean psychological support. Being proud of children’s achievements and
supporting their choices in life have protective effects that impact positively on young
people.
In this context of pride and support, parents’ concern about their children’s future
is totally normal. The 10 young people filmed all confirm that their parents are anxious
about their futures.69 The same statement was selected by 85 % of the respondents to
the questionnaire, compared with 15 % who disagreed with this.
The following table broadly indicates the bonds between young people and their
parents within Palestinian families.

68
69

Video 2, question 1.
Video 2, question 3.
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Pride of parents
63 responses

Support of parents
63 responses

Anxiety of parents
61 responses

According to the above rates, Palestinian families still maintain the traditionally
recognised norms. Describing these bonds, Jean-Louis Haie states: ‘Palestinian society
is a society of extended families. The social bonds between their members are very
strong, which facilitates great social solidarity and acts as a safety valve in crisis
situations’70.
The concept of solidarity was covered by the Generation What? survey. The
results are in line with Haie’s words. Solidarity is broadly acknowledged: 89 % of the
young people surveyed consider that you can’t make it through life without some
solidarity. In the same context, 65 % of the 60 respondents reject life’s golden rule that
‘either you take advantage of people, or people take advantage of you’. The following
graphs illustrates that the profit view is replaced by the solidarity view.

Jean–Louis Haie, Une filière équitable en Palestine: L’Huile d’olive, Fédération Artisans du Monde,
January
2017,
p. 7,
http://www.artisansdumonde.org/documents/adm-etudefilierehuileoliveparcjanvier2007.pdf
70
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You can’t make it through life without some
solidarity

Either you take advantage of people, or people
take advantage of you

61 responses

60 responses

However, young people need to work and assert themselves on a personal and
professional level. At this stage, the social system governing and conditioning the lives
of young people and all citizens has a significant share of the responsibility for their
fulfilment.

5.2

Difficult social environment

As an element aiding the fulfilment of young people, despite evidence to the
contrary, particularly in the Palestinian case, social bonds face a difficult social
environment. Added to the constraints of the occupation, the lack of policies and
systems developed to help young people affects their present and their future.

The Generation What? survey has enabled those surveyed to give their opinion
on the chances offered to them by society. To the question ‘Does Palestinian society
give you the chance to show what you’re really capable of?’, 78 % of the
59 respondents to the questionnaire say no. 22 % consider that Palestinian society
does give young people the chance to demonstrate their capabilities. According to this
overwhelming majority, young Palestinians live in a society that does not give them the
means to prove themselves, fulfil themselves or, in short, to show what they are capable
of doing. The following graph indicates the percentages for these two statements.
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Does Palestinian society give you the chance to demonstrate your capabilities?
59 responses

This is followed by another important question put by Generation What? in order
to measure the feelings of young people about the responsibility of previous generations
for the problems that they are currently facing. 71 % of the young Palestinians surveyed
blame previous generations and consider that they are the cause of their problems. But
to which generations are the young people surveyed referring? Do they mean their
parents and ancestors, or does the term ‘previous generations’ have a more precise
meaning in the minds of those surveyed?
In the Palestinian case, and particularly having revealed the nature of the
relationship between young people and their parents, it seems clear that the blame
placed on ‘previous generations’ by young Palestinians refers explicitly to the
generations of former politicians and leaders who, in the Palestinian individual and
collective imaginary, have contributed enormously, both bad and good, to the distress
currently being experienced by Palestinian society and to the problems suffered by
young people today. The clash of generations according to the young Palestinians goes
beyond family and societal borders and lies more at the political level, which is primarily
responsible for the country’s past, present and future situation, and in short for social
frustration.
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Responsibility of previous generations for the problems of youth today

63 responses
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6 Perceptions of life: looking to the future
The psychology of willpower considers that nothing is impossible where there is
an unstoppable determination. Closely connected with self-esteem, willpower is a
conscious regulation of ‘me’ that allows us to pursue a goal, while knowing that we
deserve the goal sought.71 The Generation What? survey does not fail to explore this
important dimension in young people’s individual conceptualisation of their willpower.
Where there’s a will, there’s a way? This question put by the survey helps us to
measure the degree of willpower and self-esteem among young Palestinians. Despite
all the obstacles placed in their path, young Palestinians demonstrate willpower and
determination. The overwhelming majority, i.e. 84 % of the 63 respondents, consider
that where there’s a will, there’s a way. 16 % do not believe this.
Where there’s a will, there’s a way?
63 responses

This graph forms the introduction to a series of questions asked by the
Generation What? survey on young Palestinians’ perception of the future. Is the
significant willpower indicated above an indicator of how the young Palestinians
surveyed perceive the future?
By prompting them to consider the future, the survey delivers important results.
In answer to the question ‘When looking at your future, would you say you are …?’, the
people questioned had four different options in terms of their attitude: ‘optimistic, very
Psychologie de la force de volonté : lorsque vouloir, c’est pouvoir, Nos Pensées. Fr, 11 January 2018,
https://nospensees.fr/psychologie-de-force-de-volonte-lorsque-vouloir-cest-pouvoir/
71
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optimistic, pessimistic and very pessimistic’. Out of the 10 respondents filmed, four
indicate being ‘very optimistic’. Another four say that they are ‘optimistic’, while
explaining their choice with nuances such as: ‘without hope, there can be no tomorrow’,
or ‘without optimism, there can be no life!’. Only two out of the ten respondents filmed
regard themselves as moderately optimistic. We note that, in the video, no interviewee
opted for the ‘pessimistic’ or ‘very pessimistic’ choices72.
However, out of the 70 responses to the questionnaire, the majority – 54 % and
23 % – are ‘very optimistic’ or ‘optimistic’ and the minority – 10 % and 13 % – are
‘pessimistic’ or ‘very pessimistic’. In general, the filmed responses and the percentages
from the questionnaire suggest a positive perception of a better future, whatever the
circumstances.

When looking at your future, would you say
you are …?

Overall, do you feel like you’re the master of
your destiny, that you’re in control of your life?

70 responses

63 responses

A good proportion of the 63 respondents consider that they are ‘masters of their
destiny’: 30 %, 24 % and 16 %. 19 % fall midway. 10 % and 2 % consider that what
happens to them is out of their control. Among those who half believe that they are
‘masters of their destiny’ and those who consider that they are not, there appears to be
a belief in predestination, with belief in fate being one of the inherent foundations of the
Islamic faith.
72

Video 6, question 1.
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Far from any intergenerational conflict, individuals define themselves in relation
to the generation of their parents and/or previous generations, and unconsciously
project personal dreams onto the future generation, namely that of their children. The
generations are seemingly a source of social, economic, political and, in short, collective
failures and also successes. The interest in the views of young people on the
generations is covered by certain questions of the survey, providing a sort of
comparison of the resemblances and differences that young people perceive with
regard to the past and the future. The next two graphs indicate this perception.

Compared with your parents’ lives, do you
feel that your future is going to be …?

Compared with your life, do you feel like your
children’s future is going to be …?

70 responses

68 responses

60 % of the 70 respondents consider that their future will be generally better than
their parents’ lives, 21 % feel it will be generally worse, and 19 % that it will be similar.
When comparing their lives with those of their future children, 59 % of the young
Palestinians surveyed, i.e. the majority, think that their children’s lives will be better.
Although 26 % think that these will be generally worse, 15 % feel that there will be no
difference: the lives of their children will be similar to their own. It should be noted that,
in the filmed interview, the 10 respondents (7 men and 3 women) all have a positive
perception of their children’s lives. They believe that these will be generally better. While
opting for the choice ‘generally better’, one of the young people filmed clarifies:
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‘provided that Palestine is liberated’.73 This is a very meaningful condition for every
Palestinian, whether they live in Palestine or elsewhere. In every Palestinian soul,
liberation will bring, not only a better life for future generations, but also dignity, justice
and life.
Clearly, ‘liberating Palestine’ is a dream rooted in both the individual and
collective consciousness of Palestinians. This dream has marked the past of previous
generations, underscores the present of young Palestinians today and conditions the
lives of their children. Despite the current political situation and social suffering, the
majority of young Palestinians, according to the figures above, tend to believe that their
children will have a better life.
There are multiple definitions of ‘success’, which are associated with multiple
values. Being happy and being successful in life currently seem to be two expressions
that mean the same thing, even if success in a particular area is not necessarily
synonymous with happiness. 45 % of the young people surveyed associate a
successful life with the feeling of being happy. Clearly, this choice is underpinned by
their subjective perceptions of what ‘being happy’ means, which clearly implies
happiness. Of course, for others, ‘being happy’ means living a life without any problems
and being in a state of stable and lasting satisfaction. The following table clarifies
‘having a successful life’, as understood by those surveyed.
For you, having a successful life, depends on …?
60 responses

73

Video 6, question 2.
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A successful life is synonymous with getting a job for 22 % of the respondents.
Clearly, work can make you happy in the sense that it allows you to achieve personal
satisfaction and earn the money to have a family. Money comes in third place with 20 %
of the votes. Only 13 % believe that a successful life is synonymous with ‘family’.

The various types of question used by the Generation What? survey included a
series of questions in the form: ‘Could you be happy without …?’ This was an important
mechanism of the survey for assessing the views of happiness based on the values that
young people apply to certain tools, activities or concepts.
The following table lists these various views according to the results of the
questionnaire.

Could you be happy without …?

With money problems
Any religious belief
Having children
A job
Love
Internet
A car
Music
Books
Junk food
Sports
Friends
Television
Living in Palestine
News reports
A mobile phone
Video games
Cinema, films or TV series

Yes

No

55 %
45 %
56 %
17 %
34 %
45 %
60 %
31 %
38 %
72 %
38 %
29 %
71 %
68 %
80 %
45 %
26 %
54 %

45 %
55 %
44 %
83 %
66 %
55 %
40 %
69 %
62 %
28 %
62 %
71 %
29 %
32 %
20 %
54 %
74 %
46 %

Number of
respondents

66
65
64
64
64
62
63
61
61
71
69
68
68
69
69
70
61
69

According to the results displayed above, a job, which received the highest
percentage of votes, is highly valued by those surveyed: 83 % would not feel happy
56

without a job, in other words the overwhelming majority of respondents consider a job to
be a source of personal fulfilment. This percentage is revealing in the sense that it
sheds more light on the degree of responsibility and independence characterising young
Palestinians.
A surprising number indicate that they clearly do not value and have virtually no
interest in the media. Among the activities that young people could easily do without
and still feel happy, news reports top the list at 80 % of responses. Given that the news
in Palestine is simply a daily record of the state of war, death, and number of martyrs
and prisoners, young Palestinians almost categorically reject this source of constant
sadness symbolised by news reports and the media. In the same context, being happy
without television also receives a high percentage of votes, i.e. 71 %.
As for items whose elimination could bring happiness, video games are rejected
by a majority of 74 % and junk food by 72 %. Next comes the car at 60 %, which
therefore indicates a certain lack of interest in physical and luxury items.
In terms of personal relationships, friendship and love are highly valued. They
are associated with happiness and the feeling of being happy by 71 % and 66 %
respectively. On the other hand, 56 % of respondents could be happy without having
any children.
Music is regarded by 69 % as a source of happiness. Books and sports are also
activities associated with being happy, receiving the same rate of 62 %. A large
proportion associate happiness with not having any money problems (55 %).
Leisure activities such as cinema, films or TV series are no longer sources of
happiness for the young respondents, of whom 54 % say that they could be happy
without these. It is very curious that the internet and mobile phones are also rejected by
45 %.
Attachment to the country is quite low: 68 % of the 69 respondents consider that
they could be happy without living in Palestine, compared with 32 % who associate their
happiness with living in their country of origin. We can link the relatively high percentage
of young people who consider that they could be happy without living in Palestine to the
difficult conditions of the occupation and to the daily suffering experienced by all
Palestinians.
57
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7 Politics, democracy and engagement
7.1 Trust and mistrust of institutions
Having known only the state of war, ceasefires, and political, economic and
humanitarian crises punctuating Palestinian society under the occupation, and while
living in a State that is largely still in the making, young Palestinians are very mistrustful
of politics and its institutions. They are governed by the Palestinian Authority in the
West Bank and by Hamas in the Gaza Strip.
The level of trust among young Palestinians in their political, police and other
institutions was examined by the Generation What? survey. A series of questions in the
form: ‘Do you trust …?’ asked young Palestinians about this ‘fundamental value of
democracy: trust’74, which is essential for the proper functioning of society. The
following results give cause for thought.
The findings are striking: only 1 % of those surveyed trust in politics, compared
with 62 % who have no such trust. As regards trust in institutions, most are trusted only
by a small number of the young people surveyed: police 10 % trust and 25 % mistrust;
school 13 % versus 20 %; legal system 8 % versus 27 %; religious organisations 4 %
and 11 % trust versus 33 % and 52 % mistrust; humanitarian organisations 7 % and
30 % trust versus 21 % and 42 % mistrust; and, lastly, trade unions 3 % and 24 % trust
versus 26 % and 47 % mistrust. The level of trust in the media is the lowest in its
history: 0 % trust compared with 44 % mistrust!
As indicated by the barometer of political trust, ‘due to this very mistrust’ 75, it has
become completely normal for ‘young people to have no way of expressing themselves
collectively and institutionally and no motivation for solid and lasting political
membership’76.

74

Baromètre de la confiance politique - vague 9, SciencesPo, CEVIPOF, 29 January 2018,
https://www.sciencespo.fr/cevipof/sites/sciencespo.fr.cevipof/files/Confiance2018_MUXEL.pdf
75
Ibid., p. 2.
76
Ibid.
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Do politicians no longer have any power?

Do banks and money rule the world?

68 responses

67 responses

Other opinions expressed by those surveyed add to the picture on politics. As
regards the power of politicians, the rates are very similar: 51 % of all 68 respondents
believe that politicians no longer have any power, compared with 49 % who do not
believe this. Banks and money rule the world according to the overwhelming majority of
those surveyed, i.e. 91 %.
When questioned about their involvement in a political organisation, out of
70 respondents, only 17 % would like to do this again, compared with 46 % who are not
interested, 20 % who would like to try, and 17 % who would not do it again. In response
to the statement that ‘democracy is the worst form of government, except for all the
others’, the overwhelming majority of the 66 respondents, i.e. 76 %, disagree.
Involvement in a political organisation

For you, voting is …?

70 responses

67 responses
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Voting is a fundamental right for everyone according to 61 % of those surveyed.
Whilst 18 % regard this as a citizen’s duty that should be mandatory, 21 % of those
surveyed qualify voting as an illusion of democracy that does not serve much purpose.

7.2 Civil engagement
Unlike the previous graph on the involvement of young people in political
organisations, the survey data indicate a high number of young people who are already
involved in a non-governmental organisation and/or a humanitarian organisation.
Out of the 57 respondents, 70 % have already done this and like it. 19 % are not
yet involved in a humanitarian organisation, but would like to try, 5 % are not interested
and 5 % would not repeat the experience. As regards involvement in a cultural
organisation, the rate is significantly lower than that for involvement in a humanitarian
organisation. Only 33 % of all 69 respondents are already involved and like the
experience, with 38 % wanting to try this and 20 % not being interested.

Involvement in a humanitarian organisation

Involvement in a cultural organisation

57 responses

69 responses

As for involvement in a sport-related organisation, the rates are relatively similar:
39 % have already experienced this and like it, 29 % would like to try, 20 % are not
interested and, lastly, 12 % wouldn’t do it again.
By contrast, it is involvement in extracurricular and extra-professional projects or
associations that records the highest rates among young people. Out of the
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64 surveyed: 77 % have already tried this and like it, 13 % would like to try this, 8 %
would not repeat the experience and 3 % are not interested.
In comparison with involvement in political organisations, the level of involvement
in civil society organisations is clearly higher. This is an important indicator of young
people’s rejection of politics and their clear interest in voluntary and social activities. It is
evident from the survey that civil society organisations are more attractive to young
Palestinians who undoubtedly understand the important role of civil society in the
establishment of better institutions that respect the rule of law.
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Conclusion
To conclude, the Generation What? survey gave young Palestinians the
opportunity to express all the perceptions and views that are inherent in their identity,
lives and future. Such a picture of Palestinian youth is generally rare in the media.
Although Palestine forms an almost daily news item, such a profile of Palestinian youth
almost never appears. Generation What? paints a picture of an aware and educated
youth, of whom 54 % are relatively or very optimistic about their future, despite the
particular conditions in Palestine.
The fairly small number of respondents is not an obstacle to describing and
analysing the identity and cultural paradigms of contemporary Palestinian youth. The
young Palestinians participating in the questionnaire, whether or not on film, have
opened up new avenues for anyone wanting to better understand young Palestinians
today.
Despite the omnipresence of the Palestinian cause in the consciousness of those
surveyed, and despite their rooting in the traditionalism of their society, young
Palestinians today stand out from the previous generations and reject certain dominant
social norms. The new profile of Palestinian youth lies between tradition and modernity.
Thirsty for individual and collective freedom, 86 % of respondents highlight the lack of
freedoms.
With regard to religion, 74 % consider that there is too much emphasis on
religion, and 45 % believe that they can be happy without any religious belief. While
valuing marriage, which is a socially and religiously rooted institution that represents the
only possible way of having a family, 56 % consider that they could be happy without
having children. Although 57 % of young people want to marry in the future, 19 % want
to live alone without a partner or children, 4 % want to be single parents and 7 % don’t
want any children. Only 13 % think that having a successful life depends on having a
family. In this context, the search for sexual freedom is pursued and approved: 88 %
agree that everyone is free to live their intimate relationships in their private space. The
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summary of their opinions in this context and on related points evidences a demand for
rights, a relative distancing from tradition, and even a certain detachment from the past.
Detachment from the past?

%

Non-existence of freedoms

86 %

There is too much emphasis on religion

74 %

Being happy without any religious belief

45 %

Rejecting the intervention of religious leaders in political life

82 %

Valuing marriage

57 %

18 is the minimum age required for marriage
Agreeing that everyone is free to live their intimate relationships in their private
space
Rejecting repudiation (it is wrong and scandalous)

87 %

Divorce is sometimes necessary

76 %

Polygamy is unacceptable

75 %

Being happy without having children

56 %

Contraception is a fundamental right (we note that 38 % of all those surveyed are
not interested in this topic)

44 %

Previous generations are to blame for the problems that youth has to face today

71 %

In Palestine, we’re still a long way from gender equality

71 %

88 %
65 %

Young Palestinians today are more focused on the future and have rejected
certain values. They value, respect and agree with independence of the individual. From
belief in personal will to the freedom to choose a spouse, via wearing of the veil and
several other questions, independence of the individual predominates.
Independence of the individual

%

Do you agree with the idea that where there’s a will, there’s a way?

84 %

Independence in the choice of spouse (45 % consider that the decision belongs to
them alone, and 45 % say that they will have the last word, while not ruling out
discussion with their family)

90 %

Wearing the Islamic veil should be a matter of personal choice

73 %

Counting on yourself to succeed in life

72 %

Being an adult means being mature and responsible

65 %

Being master of your destiny and life

70 %

Not being bothered about the clothing worn by women in the street

79 %

Refusing to allow a brother to control his sister’s relationships

58 %
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Although young Palestinians are optimistic due to their age and their hope in the
future, the survey identifies significant tension between this personal confidence and the
lack of trust in the public sphere that characterises how they currently socialise.
The focal point of young Palestinians’ frustrations lies in the social/political
relationship. 78 % of respondents consider that society does not give them the chance
to show what they're really capable of. There is huge mistrust of politics as over half, i.e.
62 %, have no trust at all. Many demand that religious leaders should not intervene in
political matters (82 %) and many also mistrust religious organisations (52 %). They
want support from the State, particularly as 76 % believe that the State should fund their
higher education studies and their employment integration. The peak of their mistrust is
saved for the media, with 0 % trust!
Optimism, personal development and hope

%

Optimism about their personal development

54 %

Their future will be better than their parents’ lives

60 %

Their children’s future will be generally better than their life currently

59 %

Hopeful of an economic and political union in the Arab world

86 %

Pessimism and mistrust
Mistrust of politics

62 %

Too many taxes

90 %

Too many poor people

97 %

What is lacking most in Palestine: freedom of movement

70 %

What is lacking most in Palestine: freedom of expression

67 %

The most necessary social protection policy: student grants

69 %

Democracy is the worst form of government, except for all the others

76 %

The Arab revolutions since 2011 have been generally negative and have not
changed anything

94 %

Lastly, and while the liberation of Palestine remains a dream rooted in the
individual and collective consciousness, Generation What? Palestine is a generation
aware of its situation and place in society, which has a need to express and assert itself,
particularly in terms of the political and institutional power with which the perception of a
favourable development of its human condition is linked.
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